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INTRODUCTION

GWENDA TAVAN

n February 2013 a conference was held at La Trobe University, in
Melbourne’s northern suburbs, to honour the work of one of
- Australia’s most eminent public intellectuals, Professor Robert
Manne, who retired from his academic post at the end of 2012. The
conference brought together many of Australia’s finest scholars,
public intellectuals and social commentators. Some were close
friends of Robert’s; some had worked alongside or been taught by
him; some had crossed paths with him in public forums over the years.
They represented a wide variety of disciplinary training and political
and ideological beliefs. What they all had in common, and what was
the basis for their invitation to the conference, was Robert’s belief that,
individually, they had made an important contribution to Australian
public and intellectual life, and that their work had in some way shaped
his own thinking. They; in turn, were keen to celebrate Robert’s enor-
mous influence on Australian social, political and intellectual life
throughout a career of some forty years.

_ As Robert explains in his prologue, the title of the conference,
“Thinking for Yourself, was chosen as an appropriate summary of his
opinion about the values that should guide the participation of scholars
and intellectuals in the public sphere - critical thinking, independence
and fearlessness. Participants were invited to present papers on topics of
interest to them, but which also related to the broad themes and
concerns that have shaped Robert’s work over the course of his career:
Australian politics, culture and climate change, contemnporary social




FROM CENTRAL EUROPE
TO AUSTRALIA: CIVILISATIGNAL IDEALS
AND MINORITY SURVIVAL

A. DIRK MOSES

can their members ascend to high posts in the bureaucracy and

ilation for full participation or subservience in return for cul-
tura] autonomy? Empires have answered these questions in
<4 different ways for their constituent peoples, depending on fac-
tors like the degree of their cultural difference, utility as a ‘martial race’
or perceived loyalty to rival powers, and of course their size — the
larger, the more threatening. On the whole, empires have tolerated cul-
tural diversity out of necessity: they were invariably multi-ethnic and
multilingual polities ruled by a governing people, with the collaborat-
ing elites of conquered peoples in a mutually beneficial, if inevitably
hierarchical bargain, underwritten by violence. The majority peasant
populations did not usually think in national categories anyway, often
speaking a number of languages, as did the residents of polygot cities
such as Vilnius and Salonika.

By contrast, twentieth-century nation-states conflated demos and
ethnos, prizing and cultivating cultural homogeneity through a combi-
nation of assimilation, restrictive immigration and targeted settlement
policies. Forging national cultures out of their disparate populations
was the priority for those states that emerged from the wreckage of the

good judge of any civilisation are its minorities. To what extent.

army, flourish in civil society and participate in public life? In =
short, are careers open to their talents? Do they require assim- -

Russian, Austro-Hungarian and Ottoman empires after the First World
War. About a third of Poland’s citizens were not Roman Catholic
Polish-speakers, and many of them were subjected to ‘Polonisation’
efforts. Polish elites, like Zionists, also hop ed that Jews would leave for
Palestine, thereby solving their Tewish probleny’. National culture was
cultivated to negate.the imperial multiculture, while licensing its own.
imperijal-like expansion. .

For their part, Australian elites sought to construct a homogeneous
national culture, while remaining within the British Empire as a white
dominion. The White Australia policy excluded non-whites, and ‘absorp-
tion’ policies were directed towards Indigenous peoples. Both measures
tried to prevent a ‘minority problem’ from developing, because there
should only be one English-speaking white people in Australia. Austral-.
ian governments consistently resisted Britain’s entreaties to liberalise its
restrictive immigration policies, while expanding in an imperial way by
taking over neighbouring German colonies after the First World War.

The experiences of various ‘ethnic’ minorities would tell us much
about Australian civilisation at this time: the Christian Arabs of what is
now Lebanon were classed as ‘Asian’ and barred from citizenship,
Italian cane-cutter families and indentured Pacific Island labourers in
north Queensland endured racism and exploitation, and of course East
Asian people were the White Australia policy’s principal target. Their
memoirs and diaries attest to creative ruses to circumvent the restrictive
migration policies; Christian Arabs, for instance, might claim birth in
the Ottoman Empire’s ‘European’ lands to avert the Asian categorisa-
tion. All too often, though, such ruses failed, with families consequently
sundering, or the pressure to assimilate rupturing the continuity of

. languages and cultures.

>*

Two other sets of experiences are particularly revealing, because they
intersected with European events and concerned group survival itself:
Jewish and, as already intimated, Indigenous. Notoriously, the Austral-
fan government refused to take Jewish refugees at the Evian conference
convened in 1938 to address their plight. An Australian government
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representative declared: Tt will no doubt be appreciated also that as we .

have no real racial problem, we are a.oﬁ desirous of importing one by
encouraging any scheme of large-scale foreign migration.” That year, an
Indigenous delegation led by William Cooper (c. 1860-1941) tried to
present its letter of protest against the German government’s treatment

of Jews to the German consul in Melbourne. One oppressed EEOEQ.

could recognise the persecution of another.

While the Australian policies occasioned much suffering, they did-

" not ultimately eradicate cultural diversity altogether. Jewish refugees
were eventually permitted into Australia, and Indigenous peoples .”

endured to successfully mount campaigns for civil and political rights -

after the war. What were their civilisational ideals about minority -

survival? Notwithstanding the solidarity between a small number of

leftist Jews and Indigenous activists like Charles Perkins (1936—2000) in
the 1960s, the interests of most Jews and Indigenous people diverged for
the simple reason that, like Christian Arabs, the former became increas-
ingly ‘white’, privatising their communal commitments and joining
mainstream society. For all its parochialism and isolation, and despite
residual antisemitism, Australia was a safe haven from persecution and
a comparatively liberal place. Jewish Holocaust survivors have reported
similar experiences in other Anglophone countries, such as Canada,
New Zealand and the United States.

The Whitlam government’s replacement of the White Australia
ideal with multiculturalism in the 1970s thus met with some ambiva-
lence among a number of Jewish-Australian academics. Multicultural-
ism traduced Australia’s British political gﬂﬁmmou they thought, and
overemphasised ethnic identity by threatening to import the nationality
problems that had plagued Europe and culminated in the Holocaust.
Whereas postwar Australia had permitted Jews freedora of religion and
the safety of invisibility, multiculturalism suddenly seemed to ask them
to be a visible minority.

In a strident chapter in Robert Manne’s 1982 anthology The New
Conservatism in Australia, Frank Knopfelmacher (1923-1995) — a Univer-
sity of Melbourne psychologist who had fled Nazi Vienna as a Czech Jew
in 1939 - denounced multiculturalism for encouraging ethnic civil war
in Australia. Indeed, its supposed ideal of ‘cultural autonomy’, he warned

darkly, was reminiscent of separatist demands by the Czechoslovak
German minority that sided with the Nazi occupation of the country. In
the 1980s, one of Knopfelmacher’s students, Manne (1647-), Swowm
parents were Jewish refugees from Berlin and Vienna, agreed that multi-
culturalism could threaten Australia’s ‘Anglomorph’ social and political
fabric, although, unlike the conservative historian Geoffrey Blainey,
both he and Knopfelmacher supported the entry of refugees fleeing the
communist victory in Vietnam. Like Blainey, however, they thought that
the Australian intelligentsia’s embrace of multiculturalism foolishly
entailed rejecting British political culture. Assimilation to ﬂ&m progres-
sive culture was not such a great price to pay, given the century’s totali-
tarian violence; E&mmm, it was a way of avoiding it.

The famous German-Jewish political thinker Hannah Arendt (1906~
1975} was a hero for many anti-communist intellectuals like Manne, who.
were suspicious of the Australian Eﬁ%umgﬁmpmm leftist orientation. Her
theories about the origins of totalitarianism provided a framework for
understanding Nazism and the Holocaust, as well as the continuing chal-

lenge of genocidal communism, exemplified by the contemporaneous

mass crimes of the Khmer Rouge in Cambodia. At the same time, Arendt
offered diagnoses for liberal democracy’s weaknesses, whether the
atrophy of vibrant political debate or their vulnerability to populism. It
was no coincidence that she admired Britain, its dominions and the
United States: their obdurate resistance to totalitarianism showed that
their institutions and political culture incarnated the virtues of the Greek

- polis and republican Rome. Knopfelmacher summarised this sympathy

when he explained the Jewish attraction to Anglomorph societies:

_They are the only ones in which extensive freedom and order,
individualism and respect for tradition, technical progress and
modernity without excessive cruelty, tolerance and more morality
than elsewhere in public life, fortitude in war without militarism
and, indeed, tolerance of ethnic diversity have been combined
and maximized. Intelligent public debate illuminates emotive
issues and internal conflicts are solved mostly (pace Ulster) by
negotiations and compact, rather than by civil war and the

concentration camp.




I EMUIULNUUY HETAING ANY CUOMILULUNIALIDM

This statement probably reflects the views of most Australians. Whatever
the virtues of British political Emnﬁﬁ&g.w;mb& culture, it omits the foun-
dational violence ~ I would say genocides - against Indigenous peoples
and in the bloody civil wars in England and the United States. Where
were the negotiations with Aboriginal owners here and the tolerance of

* their diversity? Their children were then stolen in the name of progress

and modernity ~ and hardly without excessive cruelty. Knopfelmacher

~was blind to the Aboriginal question, which is curious, given the prom- |

inence of land rights debates in the 1970s. Arendt shared this blindness,
writing of ‘those isolated tribes who were vegetating their lives away
when first &mnoﬁwwmm. on new continents by European explorers, tribes
that the Europeans then ejther drew into the human world or eradicated
without ever being aware that they too were human beings’. This callous
view was inconsistent with her own professed opposition to mmbonaw
and commitment to human pluralism.

Robert Manne was younger than Arendt and Hﬁﬁowmmwbmnwﬁ and
his commitment to pluralism came to trump his qualified support of
assimilation. The end of the Cold War in 1990 meant that other threats
to liberality became apparent: like Hansonism, the general conservative
hostility to multiculturalism ~ which had not sparked the feared ethnic
civil war after all -~ and Indigenous rights. As editor of Quadrant

between 1989 and 1997, he wrote and hosted articles on these and other

progressive issues, so annoying the magazine’s conservative board that
it eventually deposed him. His book of essays from 1977 to 2005 is aptly
called Lefl, Right, Left.

Manne came to sympathise with a young Hb&mmwoﬁm Mmsaﬁ. called
Noel Pearson (1965-), who cofounded the Cape’ York Land Council in
1990, fought land rights claims and participated in the negotiation over
the Native Title Act 1993 after the Mabo High Court case. Just as Manne
Is not representative of the Jewish community - he lasted but two weeks
in a Zionist youth movement, he recalls - neither is Pearson representa-
tive of the Indigenous intelligentsia. But both are prominent thinkers
who shape public debate about Australian civilisation.

Pearson has been criticised for supporting the conservative political
parties’ agenda for Indigenous. peoples because it is consistent with his
atternpt to end their dependence on state welfare. In fact, he is as scathing

‘genocide-like fate: their ‘continued existence

A. DIAn MUSLO

as ever of Australian settler racism, and resists the assimilation it desires.

‘We Aboriginal Australians have lost most of our land, our sovereignty
and most that once was ours, he tells white Australians. “There is much
sorrow in human life; minorities face the additional grief of not being in
charge of their people’s destiny and the prospect of their cultural oblite-
ration from history’s page” As a consequence, -they face oblivion - a
... is threatened by our
status as unrecognised minorities in our own land, our apparent inabil-
ity to maintain our Australian languages in the face of such adversity
and the extremity, numerically speaking, of our minority mﬁmﬂmu. Whites
find it difficult to appreciate the ‘existential torment’, as he puts it,
suffered by Indigenous people because English has become the world’s
hegemonic language; they are not in danger of disappearing.

For all that, like Arendt, Knopfelmacher and Manne, Pearson appre-
ciates the British legacy: ‘Anglophone culture is in a remarkable way
intertwined with the growth of liberty, democracy and the rule of law,
and its perpetual flourishing is therefore guaranteed.” That is why he
supports Aboriginal children learning good English, and why he is
attacked for collaborating with conservative Australian politics. Indig-
enous individuals’ adaptation to mainstream Australia does not exhaust
his cultural vision, however: the conservative coalition parties” agenda
is deaf to the imperative of minority psychological and cultural group
survival. Indigenous languages, Pearson argues, provide consolation for
historical Aboriginal suffering; reviving them will ensure their cultural
survival. His words are moving and worth quoting at length:

The necessary solace in this grief is to speak with my children in
my ancestral and historical tongues. The necessary solace is to
spezk my Australian language, to read and sing the old texts from
classical times and from the mission days that have been written
down, and to build a living Hterature by writing more.

We do need economically and socially sustainable lives; but
it is our cultural link with the past — a link that would break
without language — that makes our lives spiritually sustainable
as members of a conquered people. What we need more than
anything else is to see that our tongues are not dying languages

Ly




spoken only in a few homes but languages with 2 future: growing,
officially recognised languages of ‘Australia.

Pearson’s reasoning is noteworthy in light of the dichotomy between '

imperial and national cultures. He wants to revive the multilingualism of
the former: while ‘Anglophone culture may be history’s greatest ... mﬁma...

are some ideas that have been better comprehended by other cultures; the -
importance of multilingualism, and how multilingualism is preserved, is

one of them.” Unlike Knopfelmacher, Arendt and the younger Manne, he

does not think it will sunder the country, still less lead to ethnic civil war: -

. The wEmemdﬁw. of cultural survival via the multi-ethnic/linguistic
ideal recalls another formative East-Central European Jewish thinker,

Raphael Lemkin (1900-1959), who formulated the genocide concept .

during the Second World War. Genocide for Lemkin was a special form
of foreign conquest and occupation that entailed settling a territory
with the nationals of the occupier. It aimed to permanently tip the
demographic balance in favour of the onnc@wma by destroying the indig-
mwosm group in various ways in addition to mass murder: for GmmBEQ
with attacks on a group’s culture. In the event, he did not consider
cultural destruction in isolation from attacks on the physical and
E&omﬁom‘.— elements of a group: attacks on culture were inextricably
Edmoﬂaoéw with a broader assault, encompassing the totality of group
m.ﬁ%abnw. Genocide comprised various techniques of group destruc-
tion. Lemkin outlined ‘eight techniques used by the Nazis: political
social, cultural, economic, biological, physical, religious and moral. u

The congruence of these techniques with those of many instances of
.mﬁowmmw colonial rule is striking. Food rationing, forced conversion,
inculcation of the new ruling culture, marriage and reproduction
restrictions, sequestration of economic resources, and introduction of
European addictions have visited terrible cultural and EQ&& devasta-
tion on indigenous peoples. Not for nothing do the perceptions of
Aborigenes about their experiences accord with Lemkin’s phenomenol-
ogy of genocide. Consider this summary by Patrick Dodson:

While the 1788 invasion was unjust, the real injustice was the
denial by [Governor] Phillip and subsequent governments of

L S I T M U T P P W V) y

our right to participate equally in the future of a land we had
managed successfully for millenniums. Instead, the land was
stolen, not shared. Our political sovereignty was replaced by a
virulent form of serfdom; our spiritual beliefs denied and
ridiculed; our system of education undermined. We were no
longer able to inculcate our young with the complex knowledge
that is acquired from intimate engagement with the land and its
waterways. The introduction of superior weapons, alien diseases,
a policy of racism and enforced biogenetic practices created
dispossession, a cycle of slavery and attempted destruction of our
society. The ,HmmN report Bringing Them Home highlighted the
infringement of the UN definition on genocide and called for a
national apology and compensation of those Aborigines who had
. suffered under laws that destroyed indigenous societies and
sanctioned biogenetic modification of the Aboriginal people.

This Indigenous-Lemkian perspective corrects the blind spots in Knop-
felmacher’s and Arendt’s rosy views of Anglomorph societies and their
foundations. In his support of Dodson, Pearson and the Bringing Them
Home report, Manne has come to share it as well. What now of the future?

Like Knopfelmacher, Pearson admires the adaptive capacities of
diaspora Jews; so much so that Pearson thinks mﬁw offer Aborigines the
medel of survival and flourishing in modern conditions. His version of
the Jewish model has various elements:

« Their “ancient commitment to education and high learning’.

» Their ‘resilience and seriousness as a people’ born of ‘persecution
and oppression. ‘

« Their relationship to history: they have ‘never forgotten history and
they never allow anybody else to forget history; they fight staunchly
in defence of the truths of history’. At the same time, they do not
cultivate or nurture victimhood. .

« Jews do not internalise racism directed towards them; they do not
‘succumb to its psychological effects’ .

«+ Jews have endured in diaspora communities and maintained their
traditions while engaging with modernity. They have achieved this




balance by maintaining an ‘orthodox heart’, around which the rest
of their community orbits, while«ndividual members engage
‘according to their own choices with the rest of the world’. This is the
most important lesson.

Adapting this model, Pearson sees Cape York as his people’s n.&ﬁﬁmp....
centre, a point of orientation for individual Aboriginal people who, thus -
anchored, can enjoy the opportunities offered by Australian society. :
This approach, he thinks, would emancipate Indigenous individuals

from ‘the stultifying communalism of Aboriginal communities, while

also providing a bulwark against assimilation. Like Jews, Indigenous

people need ‘to reconcile selfinterest and individualism with our
common identity with our fellow members of our tribe’

It is unclear what Pearson means by an ‘orthodox heart a religious- -
cultural orthodoxy or a cultural-political centre in a specific geographi- -

cal location? The absence of Zionism or Israel in his article on the
subject indicates that Pearson’s concern is communal life after the
disaster of expulsion and dispossession, rather than a redemptive return
or restoration. Like Lemkin, he is more interested in cultural autonomy
than separatist self-determination and sovereignty. But Pearson’s
improbable hope that Cape York becomes the cultural heart for all
Australian Aborigines also suggests a parallel with Ahad Ha’am’s
(1856-1927) cultural Zionism ~ Eretz Israel as the spiritual heart of the
Jewish diaspora ~ to which Arendt was attracted. If s0, he might be
unwittingly endorsing the settler colonialism in Israel/Palestine that he
decries in Australia. Or he is caught on the horns of dilemma entailed
by regarding Anglomorph societies as history’s most progressive force
while defending H.a&mwbosm interests. He seems blind to the implica-
tions of what he is saying.

Pearson’s remarkable claim that formerly oppressed groups like Jews
do not nurture victimhood or internalise the racism directed against
them would also be a product of this blindness. Many such groups ~ espe-
cially from the former Ottoman Empire - carefully nurture memories of
persecution to shore up group membership, while brandishing them to
outsiders to secure their sympathy and political indulgence. Has Pearson
never heard of Jewish self-hatred, a term now used by some Zionists to

stigmatise Jews who decide not be Zionists? Many bm&oﬁmﬂﬁm ,nbnon.?
sciously buy into the stereotypes about their group as the foil for ﬂp.mﬁ
regeneration projects; some commentators might accuse Pearson of doing

'so himself. He would be on firmer ground if he meant that Jews were his

model for Aborigines because, as a group, they have not let their victim-
hood or sense of it thwart their striving; indeed, they may perhaps have
channelled it into successful endeavours.

%

Whatever one makes of Pearson’s synthesis of individualism and com-
munalism, the evidence suggests that some of Knopfelmacher’s obser-
vations were not completely wide of the mark. True, the ethnic civil war

he feared has not come to divide the country, notwithstanding the

pogrom mmmwﬁ ‘Arab-looking’ Australians in Cronulla in 2005 or some
tensions between Muslims about the Syrian civil war today. Eﬂwo.ﬁmw
regrettable, they pale in comparison with the violence E. various
imagined homelands abroad. Shia and Sunni Muslim »Pﬁmﬁ,mrmwm face
one another in Syria; Jewish, Palestinian and Lebanese obm.m in Q.mﬂ
contested region; Serb, Croat and Bosnian Australians did so in
the former Yugoslavia, while some Muslim Australians mwmw& M% for
al-Qaeda’s terroristic resistance to American empire. }P.smﬁnmrmmm Hpom]
Anglomorph affective nationality does indeed persist w.mm multi-
culturalism intended and the ability to hold dual nationalities amemm.
— but has been largely displaced to imagined homelands beyond our
shores. Knopfelmacher’s civil war is occurring in those places. N

The connection between imaginary homeland and Australia is &m.o
constituted by the social vitality those Australians &nmﬁoﬁm@ mu%mwﬁl
ence via the prestige of their imaginary homeland or .bmﬂoﬁmrmﬂ.
separatist cause. The traffic between them comprises pilgrimages and
remittances as well as military service - often to secure the ethno-
nation-state there that they (rightly) deny Anglomorph Australians
here. Multiculturalism is thus implicated in a splitting, in SEQW. many
Australians privatise their non-Australian natjonalist affects E the
name of domestic harmony while seeking cultural homogeneity or
hegemony in their imagined homeland abroad.
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Most Australian volunteering for nationalist causes overseas is rela-
tively uncontroversial because it respects-this implicit social contract.
Ben Zygier (1976-2010), from Melbourne, broke this contract by identi-

fying so strongly with Zionism that he moved to Israel, took up citizen- -
ship and collected Australian passports as a member of its secret service |
to use in clandestine operations. This fact was lost on those Fﬁmﬁ._.
spokespeople and academics who resented any implication of Jews -
‘divided loyalties’ because it is a longstanding antisemitic trope. “Trans- -
national identities’ were normal in an age of globalisation and dual citi- -

zenship, wrote Kim Rubenstein and Danny Ben Moshe; for Jews,
‘identification with Israel as their cultural and spiritual homeland is part

of being a Jew’. Be that as it may, by arguing for ‘multiple identities that -

coexist and are balanced’, they missed the point that such balancing acts

 are difficult to pull off when the interests of the foreign state conflict with

Australia’s, or if one works for a foreign state at Australia’s expense.

The other challenge for settler Australians is to accept Aborigines’
affective loyalties, because they cannot be displaced overseas. These
loyalties concern this place - Australia. Can settler Australians share
their sense of home with Aborigines? Superficially, it seems they can,
given the presence of the Aboriginal flag on public buildings and the
like. But will they support a constitutional provision for Indigenous
Australians as the country’s first owners and as a recognised minority?
Whether the major political parties can convince their supportersito

vote for this constitutional amendment will tell us much about Austral-
ian civilisation. . “

IS HUMANISM EURDCENTRIC?

SANJAY SETH

mong the many justifications for colonial conquest and rule,
one of the most important was the claim that European values
and institutions were superior to those of conquered peoples,
and that colonial rule functioned to transplant these values and
institutions, to the benefit of the colonised. Liberty, equality,
the dignity and rights of man, and institutions that were prem-
ised on these values and functioned to enshrine them - more
generally, many of the values we associate with humanisra, loosely
defined - were to be the gift of the coloniser to the colonised. These ide-
als were avidly embraced by some of the elites of colonised societies,
and especially by those elites who were products of the colonial
encounter, educated in newly established schools and universities, and/
or employed as junior functionaries in the colonial administration.
Many accepted the idea that they needed to be ‘civilised’. However,
these elites were also well aware that these ideals, the supposed ‘gift’ of
Burope, were systematically violated in the colonies and denied to col-
onised peoples. It thus became standard amongst emergent nationalist
movements to draw attention to the yawning gap between Europe’s
self-image and the reality of its rule in the colonies — between Europe’s
protestations and its actions. This opened the space to invoke European
values against colonial rule, and to demand that Europe live up to its

professed ideals.
Soon, a more contestatory position emerged within the ranks of
nationalists. This did not appeal to the coloniser to live up to his principles,
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